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SAVAGES AND BARBARIANS?

An Example of Creating a Respectable Past
for Finnish-speaking Finns in the 19th Century

. D. Anderson has summed up the two main patterns of the
19th-century academic nationalism: (i) universities expressing
cultural unity in disunited nations prior to political unification, like
in Germany, and (ii) university intellectuals taking the lead in creat-
ing new nationalisms based on language and history, like within the
Russian and Habsburg empires.!

During the 19th century, those involved in the process of building
the Finnish nation within the Russian Empire did not have much to
offer in terms of national history. For centuries Finland had been
under foreign rule, it lacked great historical monuments, and inter-
nationally recognized achievements in the fields of art, literature,
war and science were few. During the first half of the 19th century,
the Finnish language was vernacular and the language of education
and administration was that of a previous ruler Sweden.

Jurgen Habermas is widely known and discussed for his critical
theory of knowledge and human interests. In this article T maintain
that his notion of emancipatory knowledge, described as self-knowl-
edge or self-reflection which leads to a transformed consciousness,
is an interesting and useful tool of looking at the construction of
Finnish national identity in the 19th century. In order to do so, an
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example of the Habermas™ perspective transformation is offered from
the field of education. An effort to interpret Finnish history and Finn-
ish language as lasting national resources of genuine cultural value
was made in theological lecture halls from 1850s onward. This effort
turned out to be successful and win popular support in the emer-
gence of Finnish national awareness.

Miroslav Hroch in his Social Preconditions of National Revival in
Europe: a comparative analysis of the social composition of patriotic groups
among the smaller European nations distinguishes different periods
within the development of nationalism in the smaller European na-
tions. Phase A he describes as Landespatriotismus in which national-
ism was confined to the educated academics of the countries. Phase
B, in turn, is characterized by activists' political agitation for the
national cause. This is the period when a perspective transformation
took place in Finland. Hroch concludes that this period began in
Finland in 1831 with the founding of the Finnish Literature Society,
which started to develop the Finnish language into a literary form
and to publish its works systematically in Finnish. Phase B came to
an end by the 1880s, when period C, the popular national awaken-
ing, ensued.?

This article offers an example of the new emancipatory mentality
that was introduced into the Finnish discussion of its national past.
In Hroch's terms it exemplilies phase B, when the educated univer-
sity elite propagated new views among the emerging educated class,
the university students. These students were theologians, future Lu-
theran pastors, which during the period in question formed the larg-
est group of educated people in Finland.

University of Helsinki in the 1850s

In 1852 the new statutes regulating academic life at the University of
Helsinki were passed and went into effect the following year. Their
aim was to control the students more closely: to prevent their defi-
ance and the outbursts of criticism which had taken place in the
1840s and in the beginning of 1850s. The student activism had been
rather moderate: students refused to go to classes given by the Rus-
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sian professors, threw rocks through some windows and even ex-
ploded some kind of device in the courtyard of one of the profes-
sors. Nevertheless, in the eyes of the Russian officials they had dis-
played their disobedience and their open disrespect for the authori-
ties, as, for example, when they refused to take part in a ball held in
the honor of the Russian general governor in Finland.

The political situation in Europe provided the motivation for the
new statutes. The Russian officials, and especially Nicholas I, were
quite displeased with the developments in Europe. Suppression of
the freedom of expression, which in Russia included abolishing chairs
in Philosophy, also occurred in Finland, the idea being that in this
manner dangerous, liberal ideas could be prevented from entering
the Russian Empire.

In this context Finnish pastors-to-be were offered, for the first
time ever, a lecture series on the theme “The Development of the
Church of the Fatherland” (Isinmaan kirkon kehitys).® During the
academic year of 1853-54 Bengt Olof Lille (1807-1875), Professor
of Church History, lectured two hours each week on this theme. He
was one of the few members of the academic community who were
fluent in Finnish. From 1853-1868 Professor Lille gave altogether
what would today be considered 12 lecture series on Finnish Church
History.*

In this article T will take a look at an important phase of the
historiography of the Finnish speaking Finns before the 12th cen-
tury as well as in the 12th century, during the time when Finland
slowly started to become integrated into the sphere of Swedish domi-
nance. What actually took place in Finland during this period re-
mains almost entirely unknown and there are no known sources
that depict actual historical events from a Finnish point of view. The
only sources we have are a liturgical legend and a folk poem which
tells the story of a Finnish peasant murdering St. Henry (Henrik), a
bishop, who quite early on became the patron saint of Finland. St.
Henry accompanied the Swedish king Eric to Finland. Both the leg-
end and the poem, which exists in two versions, date from at least a
century alter the alleged incident. It is thought that the crusade took
place in 1157, and some Russian sources even suggest an earlier one
organized by the Swedes.
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However, as mentioned above, the actual historical events will
not be my main concern, but instead the creation of national history.
Here we shall see an example how an emancipatory interpretation of
an ancient Finnish nation was created and passed on to students of
theology. This new interpretation challenged the previously authori-
tative views of foreign scholars, casting the history of a time which
seemed to be beyond historical research into new light.

History and Politics
— the Forgotten National Past

Anthony E Upton has pointed out that there is no nation without
history; national history celebrates both the values of a nation and
points out its enemies. This was recognized already in the 19th cen-
tury by the circle of opposition-minded young Finnish intellectuals,
the so-called Saturday Society, at the University of Helsinki. Lille as
well as Gabriel Rein, Professor of History, were members of the Sat-
urday Society, and so were also the holy trinity of Finnish national-
ism: Johan Vilhelm Snellman, “the national philosopher”, Elias
Lonnrot, editor of the national epic Kalevala, and Johan Ludvig
Runeberg, “the national poet”.°

In 1846, one of the Saturday Society members, J. J. Nervander,
Professor of Physics, criticized Snellman’s program of national awak-
ening, especially the high priority which was placed on the founding
of Finnish national literature. According to Nervander, the Finns con-
stituted a people because they had a common language, but not a
nation since they did not have a history. Therefore, what Finland needed
in the first place was not a Finnish literature, as Snellman had claimed,
but a common Finnish history. Unfortunately, the creation of a na-
tional history in this sense — a history of the Finnish-speaking Finns —
required political independence, and was therefore, according to
Nervander, beyond the reach of the Finns. While waiting for more
favorable political circumstances, Finns should in his opinion behave
like the children of Israel in slavery in Egypt: prosper, multiply and
wait for those seven hardships which would set them free.”
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Not everyone shared Nervander’s views and the construction of
Finnish national history began well before the country achieved po-
litical independence. The Finnish past, as pictured by Nervander’s
close friend Lille, was not a recollection, but a new interpretation. It
included a new interpretation or rather a new perspective on the
elements which constituted the ancient Finnish “nation”. It chose to
examine the previous underdog, the Finnish-speaking majority of
Finland, and its history.

The extant manuscript of Lille’s lecture on Finnish Church His-
tory starts with the Swedish crusade into Finland in 1156 or 1157
and with its leader, King Eric IX or Eric the Saint. Lille recalled the
standard view that Eric was driven into Finland by his eagerness for
the Christian cause and that the crusade had been a holy war.

Without denying the many {avors Eric perlormed for the Church I think
that we can maintain that the crusade was strongly motivated by politi-
cal reasons — it might be that the crusade was undertaken solely on
political grounds.

The main reason for the crusade was, according to Lille, Eric’s secu-
rity policy. He maintained that the Estonians and eastern peoples in
general were dangerous and restless neighbors who every now and
then raided Sweden. In his opinion it was understandable and typi-
cal of the era of the crusades that the main objective of pacifying the
fierce, warlike Finns was combined with an attempt to spread Chris-
tianity. Conversion of the Finns would have been indeed the best
way of removing the threat to Sweden. Lille thus suggested that the
Swedish crusade in Finland was not a religious enterprise, or even
motivated by religion. Instead, religion was of secondary importance
and was used as a political tool.?

Lille’s personal friend Gabriel Rein (1800-1867), Professor of His-
tory, gave lectures on Finnish history at the same time as Lille gave
his in the Faculty of Theology. Rein’s lectures on Finnish history,
dating from the 1850s and published in 1870-1871, offer a possibil-
ity to compare the teaching of History, on the one hand, and Church
History on the other. The most notable differences were that it was
Lille who emphasized the emancipatory knowledge and crusaders
lack of religious motivation. Both agreed that the crusade was not
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very effective in terms of producing instant religious change in Fin-
land and that in connection with the crusade the Finnish costal ar-
eas were colonized.’

Relying on tradition, Professor Lille came to the conclusion that
the Swedish troops came ashore somewhere in the Turku area. King
Eric soon returned to Sweden, but left some of his troops to protect
the missionary work. Leaving a party behind meant also a couple of
other things. Lille maintained that it showed that even though the
war was won, soldiers were still needed in order to control the lo-
cals. They were also needed to protect the colonization of Finland.'°

But what were the living conditions of the Finns during the time
of the invasion? As Lille stated, there are very few sources on this.
However, this did not deter him from drawing conclusions. Claims
that in those distant times Finland was mere wilderness and endless
swamps were not correct. During the time of the Swedish crusade,
Lille argued, agriculture was known and practiced in Finland. This
in his opinion was evident on the basis of Finnish language, which
had indigenous words, e.g., for agricultural tools and methods. “Our
forefathers”, as Lille repeatedly called the ancient Finns, were farm-
ers and not nomadic hunters. The Finnish names for village (kyla),
room (huone), sauna, and barn (aitta) testified to a permanent social
structure of some sort and a certain stage of cultural development.
In addition, il people had not lived in organized communities, it
would have been impossible to get them together “so soon” to expel
the “uninvited aliens”. Rein spoke of the nomadic agriculture (as in
slash-and-burn cultivation, kaskitalous) of the Finns. He, like Lille,
used etymology in order to prove that the Finns cultivated land even
before the first crusade.'*

Although used by the most notable representative of the Finnish
Enlightenment, Henrik Gabriel Porthan (d. 1804) already in 1788,
this method of examining language and vocabulary as proof of cul-
tural history and development was an international research novelty
in the 1850s. The generally recognized founder of this approach was
Adalbert Kuhn in his Zur dltesten Geschichte der indogermanischen
Volker, 1845, and its developer was Adolphe Pictet (in his Les origines
indoeuropéennes ou les Arayas primitifs, essai de paléontologie linguistigue,
1853-1863), who called his method linguistic paleontology.'?

76



SAVAGES AND BARBARIANS?

Lille told his students, however, that the social order of the Finns
was rather undeveloped; the clans and families did not have a single,
common leader. Therefore the victory of Eric the Saint was easy; his
opposition was not organized enough and could be defeated in a
single battle. Lille explained that although it was not known where
the battle actually took place, it was recorded in the legend that Finns
came to meet their uninvited guests, which naturally gave the listen-
ers the impression that their “forefathers” had actively resisted them.
They lost the battle, and many were killed when they did not submit
themselves to invaders and refused to adopt the new religion. Ac-
cording to Lille, the Swedish soldiers were the first “missionaries”
into Finland. He stated that what took place in Finland was quite
common elsewhere as well. In ancient times, as he said, it was cus-
tomary among the uncivilized peoples that their conversion into
Christianity followed a similar pattern: defeat, submission and bap-
tism without any personal commitment. For Lille, however, Finnish
resistance was more organized than for Rein; in Lille’s opinion the
organized resistance itself was a sign of the developed nature of the
early Finnish society.!?

The main intention of Lille’s lecture was, however, to re-examine
the supposedly uncivilized nature and way of life of the ancient Finn-
ish forefathers. At the very first start of his lecture he argued that the
Finns had risen above the state of nature before the Swedish attack.
He thought this applied to their culture as well, and as evidence of it
he mentioned monogamy, which he though was already institution-
alized among the early Finns. Rein disagreed with this. He taught in
his lectures that Estonian sources and perhaps even the Kalevala gave
evidence that not monogamy, but polygyndria was practiced among
the pagan Finns. But more compelling evidence was yet to come.
The Kalevala, a collection of Finnish folk poetry, was first published
in 1835 and in an extended version in 1849. One cannot really ex-
aggerate the effect it had on the early formation of the Finnish na-
tional identity. It found its way to Lille’s classes as well. Although he
admitted that the early Finns were illiterate, their poetry, as shown
in the Kalevala or in the Kanteletar, proved that they were not sav-
ages living in a state of nature. As a true child of the Reformation,
Lille maintained that if the Catholic Church had done as it should
and supported the development of the Finnish-speaking people, they
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would have developed a Finnish-speaking high culture already quite
early on, based on what they had already achieved.'

According to Lille and the popular sentiment of the time, the
Kalevala was not only poetry, but a source of history as well. It shed
new light on, among other things, the religion of the ancient Finns.
Referring to M. A. Castrén (1813-1852), the first Professor of the
Finnish Language and a fellow of the Saturday Society, Lille said that
Jumala (the Finnish name for God), was the oldest god or deity in
Finland. According to this kind of reasoning Lille made it look like
that the Christian God of Finns (Jumala) was actually the God of the
forefathers, and the same applied the other way round. The notion
of a “primitive” religion was changed into that of an “original, uncor-
rupted” religion. The interpretation was not originally invented by
Lille. In the first decade of the 19th century C. A. Gottlund had
come up with the idea, in the spirit of Romanticism, that the pagan
Finns were actually monotheists.

Challenging Foreign Scholars
and Their Interpretations

Gottlund, whom Lille knew personally, had studied folk poetry and
Gottlund’s main target of criticism was an influential book by
Friedrich Riths. His book Schweden und seine Bewohner (1809) was
translated into Swedish under the title Svea Rikets Historia frdn de
dldsta tider till Konung Carl XII dod.

According to Riihs, the religion of the pagan Finns was fetish-
ism. They had no cultural achievements, and they had never been
free or independent as a people. In his opinion, the Finns never
posed a threat to Sweden. The crusade had been organized be-
cause of “higher motives”, in order to honour the Almighty and
spread Christianity. Christianity, however, took root very slowly in
Finland due to the primitive state of the Finnish language, which
was undeveloped and lacked supernatural, abstract notions. These
views reflected the standard interpretation of the Finnish history.
Riths’s books were to be found in several student libraries of the
University of Helsinki of the time. From this point of view we can
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understand why the Kalevala was so important for the Finnish-
minded Fennomans. It testified against Riths and his claims that
Finnish was a primitive language and that Finns had no cultural
accomplishments.®

Lille’s lecture manuscript includes some marginalia. The only book
he mentioned was the Chronicle of Bishops (Piispainkronikka), which
tells the story of the first crusade. There is also a short list of names
of earlier Swedish historians whose books were available in Helsinki
and who served as his discussion partners, so to speak: Rhyzelius,
Lagerbring and Peringsiold. The discussion, however, is not avail-
able for us to hear or read: in the original source material the lecturer
did not comment on them. But when Lille’s lecture is compared
with contents of the books by these writers, we can see the
historiographical background of Lille’s own presentation and just
how his opposition to the Swedish interpretation of Finnish history.

There is no way of telling today what Lille taught his students
concerning Peringskiold or how he commented on such books as
Bibliskt sldcht-register (1713, a genealogy from Adam to Jesus), Then
forsta boken af Svea och Gotha minningmerken (1710) and Attartal for
Svea och Gétha konungahus (1725). They have very little to do with
Lille’s own presentation. Perhaps Peringskiold was merely used as
an example of historical fables.'®

Referring to Andreas Rhyzelius (born 1677) and his book
Episcoposcopia sviogothica, Lille agreed that crusade was undertaken
in order to secure the Swedish coast. Svigothia munita eller historisk
forteckning pd borgar, fastningar, slott som fordna tider hafva varit och
dn till en del dro uti Svea och Gotha riken (1744), counts the Swedish
castles, among other things, and could have been used to outline
the ancient borders of Sweden.

However, the main target of Lille’s criticism seems to have been
Sven Lagerbring (born 1707), the reformer of Swedish historiography.
Lille wrote against Lagerbring, who had written a comprehensive
history of Sweden (Swea Rikets Historia) and its second volume, pub-
lished in 1773, dealing with Finland. Lagerbring’s books were well
known in Finland and several copies were available in the student
libraries in Helsinki."”

Lagerbring was convinced that the ancient Finns had lived in
the state of nature. He thought that Finland and its pagan inhabit-
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ants had from time immemorial been under Swedish dominion,
and that the crusade had merely re-established the previous state
of affairs. Lagerbring mentioned that it had been lately brought out
that Finns had pillaged the Swedish coastal areas. In his opinion it
was more probable that the Finns had not conducted raids into
Sweden, because “living in the state of nature”, they lacked politi-
cal ambitions and leaders, and, in addition, there were no sources
confirming these attacks. The sources testified rather the contrary;
Eric the Saint offered the Finns Christian peace and Christian faith
(Guds Tro och Frid), but was rejected. Even if Eric was a great king,
said Lagerbring, he saw nothing wrong in waging a legitimate war
to defend the Christian faith — it was typical of the time. Finns
were killed for religion’s sake, and even if his method was wrong,
king’s heart was virtuous.'®

It should be mentioned that the university students attending Lille’
lectures had not studied Finnish History or Finnish Church History
during their basic education; the first course book for schools on
Finnish Church History was not published until 1875.' As a result,
Lille’s lectures had some additional value for their novelty. They par-
ticipated in the battle of history on many fronts, political and
religious. He lectured on Finnish history from the point of view of
those who had been defeated both in battle and in later historiography.
He denied the right of foreign authors, especially those on the “win-
ning side”, the Swedes, to interpret the history of Finland as a foot-
note to the history of Sweden. The Finnish-speaking people had their
own “history” not only before the Russian conquest of 1809, but
even before the first Swedish crusade. One should also bear in mind
that if there was a Finnish history and a Finnish-speaking culture
even before the 12th century, “history” and “culture” were given to
Finns neither by Swedes nor by Russians for that matter. Lille also
made it clear that in his opinion the religious arguments could not
be used to explain or justify the attack on Finland. In his utterances
to future religious professionals of the country he was very specific
on this point: political history should not be interpreted in religious
terms if the aims and motivation of a historical event were primarily
political.

80



SAVAGES AND BARBARIANS?

Racially Inferior Finns?
Moulding the Opinions of the Future Clergy

J. J. Nervander was of the opinion that the Finnish-minded na-
tional movement, in order to have any success at all, had to be
movement of the peasants, and not of the elite.?” In its early phase,
however, it was a movement of the academic elite educated at the
University of Helsinki. In 1853 the teaching of national history
made its first appearance in the theological lecture hall in Helsinki.
In the context of that time the Russian authorities surely saw noth-
ing wrong in criticizing the Swedes or Swedish historiography, or
in claiming that Finns had fought against the invaders. Similar criti-
cism directed against later Russian invasions of Finland or against
Russian historiography was out of question, but we can, if we like,
speculate on two things.

First, the lectures painted a picture of an ancient national history
that had nothing to do with Russia. Secondly, they described the
unwanted invasion of a foreign power into Finland, and a similar
endeavor had taken place also in recent memory as well. 1t is possi-
ble that these two implicit aspects of the lecture did not go unno-
ticed by the students, but since we have no sources on this, we can
merely speculate.

Who would define what it meant to be Finnish: Swedes, Germans
or Russians? Here we have seen an example of a Finnish scholar
choosing to define this himself. For those students attending his lec-
tures he created like a memory of the long forgotten past, of a time
when the Finnish-speaking people were militarily defeated. The lec-
ture gave Finns, who had gained a reputation for their cultural back-
wardness, savagery and primitiveness, a respectable past. When the
number of Finnish-speaking students of theology started to increase
during the latter half of the 19th century, the new interpretation of
their noble forefathers undoubtedly fell on fertile soil.

The general theme “university and nationalism” has received some
attention in recent Finnish research. As a rule, however, the role of
theological education as well as of the lectures in other faculties dur-
ing the middle of the 19th century have been often neglected. The
lectures are, however, quite important in understanding the creation
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of national history in Finland; unlike all printed publications, such
lectures were not under the supervision of the censorship officials.?!

Lille claimed that the Swedish historians were wrong. When com-
pared with the simultaneous lectures in History, Lille’s contempo-
rary Gabriel Rein was more moderate in his views than Lille. He did
not emphasize the level of the cultural development of the ancient
Finns. When we examine what Lille’s follower in the chair of Church
History later lectured on the Swedish attack, the change of interest is
obvious. The earlier Swedish historiography was no longer being
criticized in the Faculty of Theology in the 1870s.%? In the 1850s,
however, the situation called for a comment on cultural develop-
ment — or the lack of it — if one wished to take part in the contempo-
rary discussion.

The racial ideology of Scandinavism, defining race by the lan-
guage people spoke, had arrived in Finland and the student circles.
It proclaimed that Finland was inhabited by two races. The Ger-
manic, Arayan people, i.e., the Swedish, were the master race with
the capacity to conquer and rule. The Swedes were active, vigorous
people with intelligence and beautiful features. The Finns, small
clumsy people with big heads and square faces, were passive and
possessed various kinds of barbaric, undeveloped traits. According
to this line of argumentation, the Swedish race was the one capable
ol creating culture, whereas Finns were suited for a quiet life and
manual labour such as farming. This ideology of the racial inferior-
ity of the Finns and of the racial superiority of the Swedish was dis-
cussed in the student circles. It found supporters among the Swed-
ish-speaking educated class especially after 1855, when it was propa-
gated by the Norwegian historian P A. Munch and the Swedish jour-
nalist August Sohlman.*?

In the international field of anthropological research Johann
Friedrich Blumenbach (1852-1849) was influential in classifying
Finns as belonging to the race of Mongols, and, as Aira Kemildinen
has shown, this view persisted in different forms over 100 years de-
spite the fact that Finnish-speaking Finns did not look particularly
Asian. Together with other anthropological theories that also classi-
fied Finns as a culturally inferior race, racial arguments were used
against Fennomans in the battle for the cultural hegemony inside
Finland. The racial argument is of vital importance in understand-
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ing the language feud between the Swedish and Finnish-speaking
population in Finland. Even the Finnish civil war was occasionally
seen in racial terms; the less developed Finns were not only uglier
than the Swedish-speaking Finns, but they also supported revolu-
tionary socialism.**

The argument was interwoven in the discussions of the political
and cultural rights of the Swedish-speaking Finns, later receiving
new impetus from the development of genetics. “Positive racial
hygienics” was actively practiced in the early 20th century in order
to preserve the so-called Swedish race in Finland. The race issue
remained relevant for quite a long time until the experiences of the
Second World War put a sudden end to the speculations concerning
the cultural superiority of an Aryan race.?” As we have seen, starting
in the 1850s, Lutheran pastors were educated in a different spirit;
Finnish-speaking Finns were not a lower race incapable of creating
culture.

Lille clearly criticized Lagerbring’s “state of nature” theory, but he
also took part in the popular racial discussion. His lecture gave a
rather different picture of the racial characteristics of the Finns than
the ideology of Scandinavism. Even the Finnish forefathers of the
12th century were not savages living in and out of nature and run-
ning through the woods. They knew agriculture, there was a social
order of some sort and they defended their country together against
common enemies. Contrary to the claims of Scandinavism, the early
Finns were not incapable of creating culture. Their religion was in
no way barbaric, but in its core monotheistic. It was not “devel-
oped”, but instead uncorrupted, for monotheism was considered to
be the original form of religion. Although the early Finns were illit-
erate, they were nevertheless a people of poets, as their body of folk
poetry suggested.*®

The University of Helsinki and the Faculty of Theology were both
quite small in 1853. The total number of students was about 400.
About 70 of them studied theology and 40 students of theology took
Lille’s class in the autumn 1853, and 30 in the spring term of 1854.
Raymond Pearson has pointed out that the relationship between
nationalism and history is a reciprocal one; although nationalism
makes use of history at the same time it encourages the actual study
of history. Lectures on Finnish Church History were an example of
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this double process.?” Nevertheless, the teaching of history was not
only an academic enterprise, but in the context of the times also
highly political in nature.

In 1853 the pastors-to-be heard lectures for the first time on the
history of Finland. They heard Lille disavow the religious nature of
the first Swedish “crusade” into Finland in the 12th century, and
they heard him affirm the respectable past of their pagan Finnish
forefathers, including their poetry, their cultivation of the land, and
their social structure. The lectures questioned the foreign, authorita-
tive view of early Finns as savages, incapable of ever creating any
“culture” and thus took part in the contemporary discussion of the
cultural development of the Finnish-speaking Finns.

The clergy of the Lutheran church formed the largest educated
estate in the country. It also served the needs of the Finnish-speak-
ing majority of the people. Throughout the country the pastors edu-
cated at the Imperial Alexander University in Helsinki were in close
contact with the local people as pastors and school teachers — cer-
tainly more so than the educated, nationalistic elite of the capital.
Later in the 19th century the pro-Finnish movement found support
especially in the representatives of the peasants and clergy in the
Finnish Diet. Therefore, it is rather natural to conclude that pastors’
academic education in creating the respectable Finnish past for the
Finnish-speaking people should not be overlooked when examining
Finnish nationalism and nationalistic interpretations of history. Fu-
ture research will explore what kind of approach to national history
the pastors represented — il any — in their local parishes and in the
education of school children. Since altogether 12 courses, like the
one portraying the 12th century crusade in a radically new light,
were given during the period of 15 years, several student genera-
tions listened to Lille’ lectures. One might expect that the interpre-
tations by a professor in Church History did not remain within the
walls of the University.

Eric Hobsbawm’s treatment of Finnish nationalism in his Nations
and Nationalities since 1780 is quite brief and his interpretation of it
is largely based on Miroslav Hroch’s Social Preconditions of National
Revival. According to Hobsbawm, the nationalists did not concen-
trate on the Finnish language until the 1860s, and the Finns re-
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mained state patriots who were loyal to the Russian Emperor until
the policy of Russification changed the situation after the 1880s.%8

However, the question of Finnish language was the key issue of
Finnish nationalism throughout all of its “phases”, mainly because
there was little else to bargain for. With Sweden’s defeat by Russia
still in recent memory in the background, disloyalty to Imperial Russia
was perhaps not a genuine option, and Hobsbawm was perhaps ill-
advised to use public, official speeches in order to study the popular
sentiments; after all, open opposition to Russia usually resulted in
deportation from Finland.

Those who write the history of nationalism from the point of view
of the development of a main stream culture may not be able to do
justice to those countries that witnessed a movement of previously
marginalized people and like in the Finnish case, offer some rather
textbook examples of Habermas” emancipatory knowledge and per-
spective transtormation.

In his criticism of E. J. Hobsbawmb treatment of nationalism Adrian
Hastings, Emeritus Professor of Theology at the University of Leeds,
has maintained that in order to understand the “construction of na-
tionhood” the role of religion and the clergy should not be over-
looked.? At least in the case of 19th century Finland, Hasting’s claims
seem to be of importance. In Finland, the demands of the emerging
Finnish-speaking nationality focused on the status of the Finnish
language. Lille’s lectures were in Swedish, which was the official
language of the University of Helsinki. But at the same time he started
his emancipatory lectures on Finnish history, the students of Theol-
ogy made the vernacular-is-beautiful -choice and in February 1853
they declared Finnish as the main language of the Theological Stu-
dent Body.*® It was the first Finnish-speaking organisation within
the University of Helsinki.

Thus the students of theology in the University of Helsinki took
sides with the Finnish language and were offered a new emancipa-
tory interpretation of Finnish history already in the 1850s.
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