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ABSTRACT

The Landless Workers’ Movement (MST) is a grassroots organization influenced by
Marxism, which has attracted national and international attention for its strategies for
the occupation and redistribution of land in Brazil. In recent years, the MST has enacted
a form of political mobilization that goes beyond traditional class struggles centered
on the peasantry. Social media is one means employed by the MST for triggering
political mobilization, and it provides a compilation of representative claims by the
movement. This study applies framing analysis to the movement’s Instagram posts
to decode the intersections of issues relating to land justice, agroecology, ethnicity,
gender, and sexuality. It argues that the MST has been formulating and benefiting
from new and much-needed forms of reinterpretation of land inequality in Brazil
without fundamentally changing its political ideology.

RESUMO

O Movimento dos Trabalhadores Rurais Sem Terra (MST) é um movimento social de base
com influéncia Marxista que tem atraido aten¢do nacional e internacionalmente por
suas estratégias de ocupacdo e redistribuicdo de terras no Brasil. Nos ultimos anos, o
MST tem realizado uma mobilizagéo politica que vai além da tradicional luta de classes
centrada no campesinato. Como midias sociais sGo um dos meios utilizados pelo MST para
criar mobilizagdo politica e também representa uma compilacdo das reinvindicacées de
representatividade do movimento, neste estudo, “framing” é aplicado ds postagens do
movimento no Instagram para decodificar as interse¢ées relacionadas a justica fundidria,
agroecologia, etnia, género e sexualidade. Este estudo argumenta que o MST vem
formulando e se beneficiando de novas formas necessdrias de reinterpretar a desigualdade
de terra no Brasil sem mudar fundamentalmente a ideologia politica do movimento.
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INTRODUCTION

The Landless Workers® Movement (Movimento dos
Trabalhadores Rurais Sem Terra, hereinafter referred
to as the ‘MST’) has been at the forefront of the
struggle for agrarian reform in Brazil since the 1980s,
attracting the attention of media, scholars, local
elites, and political parties. The MST is a revolutionary
Marxist mobilization of peasants, focusing on their
constitutional right to occupy unproductive farmlands
(Brazilian Const. art. 184 and 186). It leverages the
legal framework to expropriate these farmlands in
favor of the rural poor. However, recent transformations
of the MST have not been sufficiently described in the
current literature model. Class struggles continue to be
a fundamental part of the MST’s agenda, though the
movement also started to discuss ethnicity, gender,
sexuality, and environmentalism. These discussions
debuted at different moments inside the MST and are
further explored in the analysis. Identities have become
important principles for political mobilization against
large-scale agribusiness and land concentration. On
the MST’s digital platforms and official webpage, the
‘hammer and sickle’ symbols have largely been replaced
by rainbow flags, Venus symbols, and references to the
Black Lives Matter (BLM) movement.

This study explores the impact of the environmental
movement and identity-based mobilization on the
MST’s views regarding land justice. First, it situates the
reader within the social movement and intersectionality
studies; subsequently, it analyses six posts from the MST’s
Instagram account, which represents a discursive arena
supporting the organization’s activism. The MST is very
active on Instagram, and six posts constitute a small
part of such activity. Therefore, this study only provides a
careful selection of some of the movement’s intersectional
claims. Each post is therefore a preliminary link to a broader
discussion to be further explored. The methods of analysis
center on framing for social movements as presented by
David Snow, alongside contributions from intersectionality
and agrarian studies perspectives.

This study argues that the MST has benefited from
and contributed to much-needed forms of reinterpreting
land inequality in Brazil without fundamentally changing
its political ideology. The conclusion addresses the
emergence of an intersectional political subject within
the MST, ultimately showing new ways of enacting and
communicating agrarian mobilization via social media in
Brazil and elsewhere.

BEYOND ‘OLD’ AND ‘NEW’ SOCIAL
MOVEMENTS

Allegedly, one of the hallmarks of social movement
literature is the paradigm of ‘new’ social movements,

also known as the ‘postmodern turn’ (Tarlau 2018).
The works of Laclau and Mouffe (1985) and Castells
(2009) draw from the critique that the working class—
the ‘revolutionary agent’ against the hegemonic power
in Marxist tradition—fails to represent the diversity of
groups and interests found in contemporary societies.
According to these authors, movements seeking to
enact social change had to construct a new form of
antagonism aligned with social diversity. Hence, the
global proliferation of movements centered on the ideas
of ethnicity, feminism, animal welfare, (dis)ability, sexual
and gender diversity, environmentalism, and indigeneity,
among others.

In the MST’s repertoire, the ‘working class’ translates
into ‘peasants.’ The peasantry continues to feature
predominantly in the MST’s vocabulary. However,
despite the persistence of class alliances centered on the
peasantry, the impact of the postmodern turn in the MST
can be considered notorious. Hence, the establishment
of the MST’s gender sector and lesbian, gay, bisexual,
and transgender (LGBT) collective in 2000 and 2017,
respectively (Mariano and Paz 2018). Moreover, the
MST has incorporated environmentalism—or a version
of it that is highly informed by agroecology—into its
framework (Hernandez 2020).

The convergence of labor and identities within social
movements is not new. Kelly (1998) investigated this
topic in his ‘fusion theory,” which was recently revisited
by Heery (2018). Additionally, Marxist feminist theory
has long criticized market economies for using both
marginalized groups and the environment as resources
for profit (Moeckli and Braun 2001; Giménez 2018). In
this study, I draw on these ideas to present how the MST
frames the boundaries between capitalist accumulation,
human diversity, and the environment in the selected
Instagram posts.

ADVANCING INTERSECTIONALITY

Intersectionality has been used in feminist literature
to uncover how different social identities intersect
with one another, resulting in distinct lived realities for
different groups of people. This concept was coined in
1989 by Kimberlé Crenshaw to give visibility to African
American women whose experiences could not be
grasped by looking at ‘women’ or ‘African Americans’
alone. Without intersectionality, there is a false sense
that people associated with one social identification are
equally affected by different social forces (Guittar and
Guittar 2015).

Despite its radical origins, some scholars have noted
theloss of the emancipatory character of intersectionality
in two relatable ways. First, intersectionality has
been overly concerned with the individual (Hancock
2007), ultimately undermining a working alliance to
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address power differentials (Reed 2019). Second, the
instrumentalization of intersectionality into the inert idea
of ‘diversity’ emphasizes differences rather than change
(Mohanty 2013; Salem 2018). As Bilge (2013) points out,
the neoliberal logic created conditions to disarticulate
the founding conceptions of intersectionality at the
same pace that ‘diversity’ became a precept of good
governance and efficient business. In ‘Freedom is a
Constant Struggle,” Angela Davis wrote that she finds the
conceptualization of the intersectionality of struggles
most interesting. She asks, ‘Initially intersectionality was
about bodies and experiences. But now, how do we talk
about bringing various social justice struggles together
across national borders?” (2016, 19). I draw from
these critiques to shed light on the notion of ‘political
intersectionality’ and reconnect intersectionality to
agency.

According to Vardeman-Winter et al. (2013) and Price
(2018), political intersectionality concerns the tactics
employed by political actors, and how these may include
or exclude groups of people. To maneuver political
intersectionalityinfavorof anintersectionalemancipatory
change, actors committed to social justice must act both
politically and collectively. In this regard, the expertise
of social movements in coalition building is significant.
Coalition building plays a central role in achieving political
intersectionality because it can translate across different
movements and cultures. For instance, to address both
gender equality and environmental justice, the MST must
bridge the positionalities of women and the environment
in relation to land justice in Brazil. Bridging these divisions
requires successful frame alignment (Snow et al. 1986),
as evidenced by the MST and analyzed in the following
pages.

MATERIALS AND METHODS

CASE SELECTION AND ETHICS

The data presented in this study includes a selection of
posts from the MST’s Instagram feed. Instagram was
chosen over Twitter and Facebook because it has the
largest number of followers. As of July 2023, the MST
had 921,00 Instagram followers compared to 353,000
and 417,000 on Twitter and Facebook, respectively. The
posts were selected via purposive sampling, wherein the
selection criteria were that each post should convey rich
intersectional claims, broadening the interpretation of
land justice in Brazil.

The sampling was limited to posts published between
January 2021 and June 2022. According to analytics
provided by the app InsTrack, this period included an
estimated 3,118 posts. The author saved a total of 23
posts for further consideration, purposefully selecting
six posts for in-depth qualitative analysis based on their
representative claims. Six posts constitute a minimal

fraction of the total dataset and are insufficient on their
own to support statements about the MST as a whole.
With that in mind, the analysis relies on existing literature
to support, contest, or contextualize the post’s claims. In
other cases, the analysis will urge further investigation.
This is especially true when evidence from existing
literature is scarce.

The scanning and selection of posts were performed
manually because Instagram’s terms of use prohibit
any kind of data scraping or content caching. Based
on the related ethical implications, tools such as
Instaloader and 4K stogram for metadata download
were disregarded. Ethics were also a consideration on
the basis that the sampled material is accessible to
everyone on Instagram. This study neither relies on
any source of primary data nor does it use data from
private accounts as a data source. It does not disclose
any personal information other than that which is
already publicly disclosed by the MST.

DATA PRESENTATION

Each post is analyzed based on the following: ‘Composition,’
which includes descriptive information about the post
alongside a translation of texts in the image relevant to the
analysis. ‘Contextual knowledge,” which carries background
information and/or literature related to the MST and
Brazilian society necessary to make sense of the post; and
‘framing analysis’ where framing theory is applied.

ANALYTICAL FRAMEWORK

Framing analysis (Snow et al. 1986; Benford and Snow
2000; Snow 2013) has gained currency in social movement
studies for understanding movements as signifying agents
engaged in the construction and maintenance of meaning.
This study focuses on two main types of framing activities:
‘core framing tasks’ and ‘frame alignment processes’
(see Table 1). Core framing tasks represent reality in
terms of diagnosis, prognosis, and motivation. ‘Diagnosis’
addresses what is problematic in the rural context of Brazil
and attributes responsibility for what is wrong, ‘prognosis’
articulates the MST’s proposed solutions, and ‘motivation’
includes a call to arms by employing vocabularies of
justification that empower individuals to overcome the
risks associated with collective action.

The second framing activity in this study, frame
alignment processes, concerns the links between two
or more compatible but structurally disconnected ideas
in favor of the MST’s interests. In the original literature
(Snow et al. 1986), frame alignment processes are
categorized into bridging, amplification, extension, and
transformation. This study opted not to exhaustively
differentiate each frame alignment process in its analysis.
Instead, frame alignment processes in the MST are
analyzed without granular attention to naming because
they all target ‘unmobilized sentiment pools’ (Snow et al.
1986).
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Core framing tasks Diagnosis ‘Blames’ someone or something for what is wrong.
Prognosis Addresses the question of ‘what needs to be done.
Motivation Provides vocabularies, justification, and encouragement.

Frame alignment processes

The intersection of two or more structurally disconnected but ideologically compatible struggles. It may

include telling stories of real people, citing an event, or presenting numbers to broaden the MST’s primary
framework and include viewpoints that are marginal to the movement’s primary objectives of land reform

and land justice.

Table 1 Frames in connection with the MST’s intersectional representation.
Source: Adapted from Snow et al. (1986), Benford and Snow (2000), and Snow (2013).

‘Core framing tasks’ are useful when decoding
the MST’s polarizing narratives of the peasantry vs.
agribusiness (Bernstein 2014; Edelman et al. 2014), while
‘frame alignment processes’ are useful when scrutinizing
how other-than-peasant identities are situated within
this polarization.

VISUAL ANALYSIS

The literature on framing for social movements has
been subjected to substantial reviews, yet framing has
predominantly relied on the analysis of texts. This study
sheds light on a small but significant area of research
that combines framing literature and visual analysis.
Examples of such academics include Safaian and Teune
(2021) and McGarry et al. (2019). Visual analysis is
essential in this study because social media represents
a multimodal ‘repertoire of communication’ (Mattoni
2013), where messages are conveyed through texts and
images. The visual is especially relevant for analyzing
Instagram, which relies on several affordances (i.e. the
possibility for action that emerges from Instagram’s
design) for symbolic expression (Hutchby 2001).
Moreover, visual and textual languages should not be
treated as separate languages in social media. According
to Safaian and Teune (2021), visual data is an important
additional source for communication due to deep-
rooted effects, which are different from those of texts.
For instance, citing deforestation in the Amazon does
not evoke the same emotional responses as showing an
image of a forest on fire.

FRAMING INTERSECTIONAL ACTIVISM

The six Instagram posts below are representative of
differentthemesconcerningMST’sintersectional activism.
They illustrate how the MST frames intersectionality to
address land justice in Brazil.

Post 1: Peasants vs. capital (Figure 1)

Composition: The post invites the audience to a ‘Cultural
festival for life and against pesticides.” The bottom-
left corner of the image shows a group of people
of different skin colors, genders, and ages carrying
different crops. The banner in the field reads, ‘we do

not use poison here.’ There is a fence on which a yellow
triangle featuring a hazard symbol is placed. On the
other side of the fence, an aircraft is observed spraying
pesticides on a monoculture. Above this monoculture,
the campaign logo can be observed. The logo includes a
skull on a plate between a fork and knife, with the text
‘pesticide kills.’

Contextual knowledge: The post is part of the
‘Pesticide Kills’ (Agrotoxico Mata) campaign organized by
educational institutions, NGOs, and social movements—
including the MST. The fight against pesticides and
genetically modified seeds is a fundamental part of
the MST’s agenda (Hernandez 2020). Such a fight must
be understood within the movement’s search for a
popular agrarian reform to produce healthy food without
pesticides ‘with an agroecological technological matrix’
(Bastos 2018, p. 222).

Framing analysis: The post represents the MST’s
‘conceptual architecture’ (Snow 2013) in its traditional
form, that is, its diagnosis and prognosis are polarized
between agribusiness and peasants. On one side, there
is the diagnosis that pesticides kill and that large-scale
agriculture facilitates the proliferation of pesticide use;
on the other, there is the prognosis that peasant-driven
agriculture is the solution to the hazards of capitalist
agriculture. The specific harm caused by pesticides is
not clearly stated, but the composition shows both a
human skull on a plate and a lack of crop variety. The
illustration symbolizes both the dangers to human lives
through the ingestion of food containing contaminants
and the loss of biodiversity as an outcome of capitalist
agriculture.

Motivational framing often addresses the moral
priority in each struggle. In this case, it is rooted in
humans’ responsibility to preserve life and diversity. Here,
peasant-driven agriculture is presented as a course of
action that can bring life, not poison, to people’s plates. It
also represents an agricultural modelin which biodiversity
flourishes. Gamson et al. (1992) refer to motivation
framing as the ‘agency’ component in collective action
frames—and as such, the post presents the audience
with a call to arms to take part in the festival against
pesticides together with the MST.
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f) movimentosemterra @ + Following
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i AGROTéXICO

PELA VIDA E CONTRA OS AGROTOXICOS
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Sexta-feira (3) é o Dia Internacional de Luta Contra os
Agrotéxicos. Nesta data, em 1984, Bhopal, na [ndia, viveu uma
tragédia que marcou para sempre a histéria. Mais de 27
toneladas do gés isocianato de metila vazaram de uma fabrica
de agrotéxicos, matando 2,2 mil pessoas na hora e atingindo
cerca de 600 mil ao longo dos anos seguintes.

§2 Os agrotéxicos seguem matando e adoecendo pessoas,
animais e a biodiversidade em todo o mundo. No Brasil, o
problema é ainda mais grave no governo Bolsonaro. Por isso, 0 3
de dezembro ¢ dia de memdria, de dentincia e também de
anunciar a agroecologia como saida para garantir alimentos
saudéveis e vida no planeta.

E para marcar essa data faremos, nesta sexta, o Festival Cultural
Pela Vida e Contra os Agrotéxicos, a partir das 18h. Vai ser um
momento virtual e também presencial, de apresentacdes
artisticas, intervencdes de rua, receitas agroecolégicas, como
parte da Jornada de Lutas Contra os Agrotéxicos que ocorre em
todo o Brasil.
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@ Confira algumas das participages ja confirmadas:

- Gregério Duvivier @gduvivier, ator, humorista, roteirista e
escritor

- Kleber Mendonga @kleber_mendonca filho, é um diretor,
produtor, roteirista e critico de cinema

- Ana Chg, integrante do Setor de Cultura do MST

- Projeto Estado de Emergéncia, do Mato Grosso @pachaana
@rxdrigob1 @ahgave @djtabasilva

Qv W

531 likes

@ Add a comment.

Figure 1 Life-affirming and against pesticides. Posted on December 1, 2021.
Source: https://www.instagram.com/p/CW8f_BBATxu/.

@ movimentosemterra @ - Following -
@ movimentosemterra @ @ & &

Neste 12 de junho, a data é de
comemorar o amor e os afetos!

COMBATER A VIOLENCIA
CONTRA AS MULHERES

e lutar por igualdade de género
é Reforma Agraria Popular!

& o@ Amor é sinénimo de
acolhimento, compreenséo, respeito
as diferencas, carinho, atencéo,
sorrisos, felicidade.

@ e Pror isso, esteja atenta as
relagdes abusivas e toxicas. E se
precisar, peca ajuda.<®

WP &3 Combater as violéncias e lutar
por igualdade de género é Reforma
Agréria Popular!

#MulheresSemTerra
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#diadosnamorados

Qv W

1,465 likes

Terra, Trabalho, Direito de Bt 4
Mulheres em Luta, ndo vdo Sucumbir! 7

Jornada Nacional de Lutas das Mulheres Sem Terra - 2022
1 L ] i

Figure 2 Fighting against gender-based violence is agrarian reform. Posted on June 12, 2022.

Source: https://www.instagram.com/p/CetUE-ls72H/.

Post 2: Gender equality as agrarian reform (Figure 2)
Composition: The header states ‘Countering violence
against women and fighting for gender equality

popular agrarian reform.” Below, there is a photograph
from the national march of landless women organized
by the MST in March 2022. The women in the photograph

are carrying banners with messages such as ‘Enough of
femicide’ and ‘Agri(business) is death, pest, and profit.’
The main poster at the bottom states, ‘Land, labor, right
to exist. Women are fighting, will not succumb.” The
hashtags used for this march were: #LandlessWomen,
#AgainstTheVirusAndViolences, and #Valentine’sDay.
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Contextual knowledge: The post was published on
Valentine’s Day in Brazil (celebrated on June 12%) to raise
awareness against gender-related violence. Women
activists in the MST have been mobilizing since the first
National Congress of the Landless was organized by the
MST in 1985 (Amaral 2018). However, it was not until
2000 that the movement formalized its gender sector.
The claims of representation on behalf of women farmers
portray the earliest form of intersectional activism in the
MST (Mariano and Paz 2018), which acknowledged that
neither ‘peasant’ nor ‘landless’ were categories that could
sufficiently address the specific demands of women in
the movement. Nonetheless, the literature also informs
of the persistence of crippling patriarchal structures
within the movement, especially on the ground (Caldeira
2009; Vergara-Camus 2014).

Framing analysis: ‘Diagnosis’ is framed by the
woman carrying the poster stating that ‘agri(business)
is death, pest, and profit.” In other words, the post held
agribusiness responsible for violence against women. The
prognosis is that fighting for agrarian reform is a way of
countering violence against women. However, agrarian
reform, as a concept, does not inherently address gender.
The MST attempts to overcome such a gap by framing
a ‘popular agrarian reform’, as stated in the heading of
the post. Bastos (2018) explains that the project of a
popular agrarian reform addresses the insufficiency of
the peasantry to carry out an agrarian reform alone.
Thus, ‘popular’ is a framing that seeks alignment with all
working classes to fight for systemic change, including
the standpoint of women.

The post dialogues with political intersectionality by
‘gendering’ the politics of land redistribution and bringing
the rural perspective to the fight against gender-based

Figure 3 Agroecology and sexual diversity. Posted on May 17, 2021.

Source: https://www.instagram.com/p/CO-TuC7h-R1/.

violence. This framing is amplified by the women carrying
posters demanding the end of femicide, access to land
and work, and the ‘right of women to exist.” These
demands provide the frame with the ‘hot cognition’
(Snow 2013) component of femicide to overcome
individuals’ indifference and garner enhanced support
(Snow et al. 1986).

The hashtag ‘#AgainstTheVirusAndViolences’ situates
the post within the context of the COVID-19 pandemic
when cases of domestic violence increased. Additionally,
the #Valentine’sDay’ hashtag aligns with broader cultural
celebrations, using the holiday to convey a message of
agrarian reform and gender equality. Another hashtag,
‘“#LandlessWomen’ (#MulheresSemTerra), is repeatedly
used by the MST to represent this intersectional identity.
As of July 2023, the hashtag #LandlessWomen’ accounts
for 2,501 appearances on Instagram alone.

The women’s struggle in the MST may represent
a certain ‘locality’ in the movement. In other words,
the intersectional activism of women peasants has
advanced substantially inside the gender sector but
not within the movement as a whole. This distinction
is classified by Snow et al. (1986) between ‘domain-
specific’ and ‘global’ frames. Women in the MST
continue to face the task of extending the gender
perspective inside the movement, eventually covering
the gaps highlighted by Caldeira (2009) and Vergara-
Camus (2014). This study encourages scholars to
further update academic knowledge on the intersection
of gender and land justice in the MST.

Post 3: Agroecology and diversity (Figure 3)
Composition: The post, with over 50,000 likes, has the
following caption: ‘To live in an agroecological territory

@ movimentosemterra & + Following
@ movimentosemterra & #BomDia %% P> "Viver

em territorio agroecolégico significa respeitar
todas as formas de vida e diversidade”. 17 de
Maio é o Dia Internacional de Luta Contra a
LGBTfobia! @ @

> % silvano Leite e Alexandre Pinto no PDS
Osvaldo de Oliveira, em Macaé (RJ), territério livre
de LBGTfobia e que resiste pelo direito a terra
para a producao de alimentos saudaveis.

& Comunicacao MST-RJ

#LGBTSemTerra #FiqueEmCasaNaoEmSiléncio

#AgrocologiatoCaminho
#TodosPelaReformaAgraria

Qv n

50,087 likes

@ Add a comment...
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is to respect all forms of life and diversity,” which is
accompanied by a picture of two men kissing. The text
states that May 17% is the International Day against
LGBT-phobia, and claims the portrayed MTS community
to be a ‘Territory free of LGBT-phobia that resists for the
sake of land justice and the right to produce healthy
food.” Other aligned hashtags include #LandlessLGBT,
#StayAtHomeNotInSilence, #AgroecologylsTheWay, and
#AllTogetherForAgrarianReform.

Contextual knowledge: Agroecology combines applied
ecology and agricultural production. It debuted in the
MST during the turn of the millennium and initially
sparked resistance from settlements. Today, agroecology
has transitioned from the sidelines to one of the MST’s
main principles and practices (Hernandez 2020).

Regarding the inclusion of sexual and gender diversity
in its agenda, the MST institutionalized its LGBT collective
in 2017. While the formation of the LGBT collective is
the outcome of internal activism, it is also a response
to the politicization of sexuality that took place in Brazil
during the 2010s. This is illustrated by the election of
‘homophobe and proud of it’ President Bolsonaro in 2018
(Mariano and Paz 2018).

Framing analysis: The most prominent framing
in the post is its prognosis. According to the MST,
agroecology can counter LGBT-phobia and transform
settlements into communities where ‘all forms of life
and diversity’ are respected. Post 3 can be viewed as a
continuation of Post 1, which propounds that peasant-
driven agriculture is a place where all forms of diversity
flourish—this is in opposition to agribusiness, where
diversity diminishes.

Thus, under the MST, agroecology has been framed
in its full holistic potential. For the MST, agricultural
practices, guided by ecological principles, must not be a
matter of implementing organic regenerative polyculture
alone; they must also encompass diversity and respect
for people engaged in agriculture. When presented this
way, agroecology serves the dual purpose of opposing
large-scale agribusiness practices that are highly reliant
on monocropping while promoting gender and sexual
diversity in society.

This post illustrates the role of agroecology in the
political ideology of rural proletarian movements, such
as the MST. According to Meek (2014), agroecology acts
as a resource for these movements because the overlap
between society and the environment is a primary point
of dispute between neoliberalism and anti-neoliberalism.
Agroecology is a rich resource for frame alignment for
envisioning harmonic relations between human and
non-human nature that also provides support to other
marginalized groups such as women, African Brazilians,
and indigenous peoples.

The hashtag #lLandlessLGBT (#LGBTSemTerra) is a
construct by the MST to represent this intersectional
identity. As of July 2023, 1433 Instagram posts used

the hashtag. Sexual and gender minorities ‘were always
there’ in rural areas; however, the lack of vocabulary
has made them historically invisible. The crafting of the
‘landless LGBT’ identity is a positive endeavor (Snow
2013; Reed 2019) that broadens MST’s pool of adherents
by garnering sympathy toward the MST from LGBT people
who live in the city and are unresponsive to the political
subjects of ‘peasant’ or ‘landless.’

The political currency of appealing to marginalized
groupsalsofactorsintothe MST’s promotion of LGBT rights.
The MST resorts to the LGBT struggle to communicate
the movement’s primary framework of popular agrarian
reform. The post calls for ‘resistance’ by and on behalf
of the portrayed community, which was facing eviction
threats at the time of publication (Miranda 2021).

Similar to Post 2, the MST has formalized representation
on behalf of its LGBT members (Mariano and Paz 2018).
However, in contrast to women’s struggles, there is a
scarcity of ethnographic studies assessing the quality of
such representation. The analysis of this post provides a
preliminary link into the intersection of the peasantry and
queerness in the movement, and encourages scholars to
use the post as a point of departure for future investigation.

Post 4: Land justice and the Quilombo movement
(Figure 4)

Composition: The post raised awareness about the
Quilombo communities in Brazil, which were resistance
settlements established by enslaved people who ran
away from plantation farms during colonial times.
The post utilizes report data published by the Pastoral
Land Commission (Comissdo Pastoral da Terra, CPT) to
address the violations that Quilombo lands suffered
in Brazil in 2020. The first line in faded orange reads
‘Black consciousness.” The subsequent text highlights
that 13,520 Quilombo families were victims of land
grabbing, 1,735 Quilombo families were contaminated
with pesticides, 11,960 families were victims of gunmen
activities, and 33.497 Quilombo families had their land
invaded between 2011 and 2020

The last paragraph mentions a Catholic Mass honoring
Zumbi dos Palmares, a Quilombo leader, murdered
by decapitation on November 20, 1695. The post ends
with four hashtags: #20thNovember, #BlackLivesMatter,
#40YearsQuilombosMass, and #Resistance.

Contextual knowledge: Descendants of Quilombos
who continued residing in their original communities
are legally entitled to collective ownership of their
land (Brazil Const. art. 68 ADCT). The Quilombo leader
mentioned in the post, Zumbi dos Palmares, has become
a symbol of the Black movement in Brazil. The day of his
murder, November 20", has become the national ‘Black
Awareness Day.’

Framing analysis: The post’s immediate framing is the
diagnosis that Quilombo land rights have been violated
multiple times in the last year. The prognosis invites
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13.520 familias quilombolas foram
vitimas de grilagem de terras.

1.735 familias quilombolas foram

contaminadas por agrotoxicos.

11.960 familias foram vitimas de
acoes de pistolagem

33.497 familias quilombolas
tiveram seus territorios invadidos,
entre 2011 e 2020.

Figure 4 Black awareness. Posted on November 22, 2021.
Source: https://www.instagram.com/p/CWI7NxTvtxF/.

the Quilombo movement to continue resisting, as it
did historically under colonization. References to ‘hero’
Zumbi dos Palmares and Black Awareness Day serve as
vocabularies of motivation.

The frame alignment between the MST and the
Quilombo movement takes place in the idea that both
movements fight for land rights and are important actors
in undoing historical injustices. This is highlighted by how
the MST praises Black men and women in the Quilombo
movement for fighting for their land and resisting
armed violence from local elites. This reality is familiar
to MST activists as well. Alignment takes shape in the
effort to scale up this intersection by using the hashtag
‘#BlackLivesMatter’ to bridge it with the historical and
localized Quilombo movement in Brazil, thus benefiting
from a vocabulary within the African American resistance
that is now used globally. The post was chosen based
on its allusion to the intersectionality of struggles
(Davis 2016) among the CPT, quilombo movement, and
MST. The post is representative of social movements’
expertise in coalition building necessary to advance
political intersectionality. This intersection sheds light
on territory disposition and articulates how rural workers
and Quilombo people use the national constitution to
reclaim land and advance systemic change in the politics
of agrarian reform in Brazil.

Moreover, while every ‘quilombola’ (i.e., individual
from a Quilombo settlement) is an African Brazilian, not
all African Brazilians are quilombolas. The MST claims
representation on behalf of African Brazilians, but it

B

movimentosemterra & - Following

/ﬂ) movimentosemterra & #ConsciénciaNegra @ Os dados do
Centro Documentagdo da Comisséo Pastoral da Terra (CPT) -

Dom Tomas Balduino (Cedoc/CPT) apresentam a possibilidade
da inclusdo de etnias e raca a partir da criagdo do programa
GAIA em 2020, mas tais dados tratam apenas da violéncia contra
a pessoa. Por essa razéo, realizamos a pesquisa a sequir
adotando a escolha dos e das quilombolas para tratar das
violéncias e resisténcias da negritude no campo. Temos a
compresséo de que nas 35 categorias de violéncias existentes no
GAIA hé a existéncia de negros e negras, porém é impossivel
quantificar a negritude em tais categorias em razéo do periodo
em que passou-se a inserir estas informagdes.

FOMTE:COMISSA0 PASTORAL OA TERRA

Nesse 20 de novembro, iremos, portanto, trazer a luta e
resisténcia quilombola, para celebrar a data e lembrar todos os
negros e todas as negras que lutam pela garantia de seu
territério, pela livre crenga e pela vida digna e em abundancia.

# Lembramos também no dia de hoje os 40 anos da "Missa
dos Quilombos”. Ainda nos tempos da ditadura militar, em 1981,
Dom Pedro Casaldaliga criou a "Missa dos Quilombos”, em
parceria com o poeta Pedro Tierra e com o musico Milton
Nascimento. Esta missa foi celebrada em Uni&o dos Palmares
(AL) na data da morte de Zumbi, dia 20 de novembro. Dois dias
depois, a celebracdo ocorreu no Recife (PE), na Praga do Carmo,
o mesmo local onde a cabeca do lider negro decapitado foi
exposta, em 1695. Participaram da celebragde dom Hélder
Camara, entdo arcebispo de Olinda e Recife, outros membros do
clero e uma multidéo de aproximadamente 8 mil pessoas.

FOTOANDRESSA ZUMPANG

#20DeNovembro #VidasNegrasimportam
#40AnosMissaQuilombos #Resisténcia

Qv W

609 likes

©

has avoided using the frame ‘landless Black.” This is in
opposition to ‘landless LGBT” and ‘landless woman,” which
are indeed used because the MST maintains its position of
being a class-based organization that understands class
as a racialized phenomenon in Brazil (Souza 2017). A
popular agrarian reform, as defended by the MST, is thus
a form of undoing the ‘agrarian racism’ of the past. This
explains why there is no collective or sector dedicated to
landless Black people. Instead, Black activists in the MST
have established study groups called ‘Study Groups on
Land, Race, and Class’ (Souza 2017; Oliveira and Negra
2022), which are dedicated to race and class.

Post 5: Land grabbing and the ‘common enemy’ of
the struggle for land (Figure 5)

Composition: The post reads ‘Beef and soy put pressure
on Karipuna indigenous land’ alongside a burning
forest in the background. The text reports that mapping
conducted by the Karipuna people, Greenpeace Brasil,
and the Indigenous Missionary Council (CIMI) found 850
hectares of illegal deforestation within the Karipuna
indigenous land. The post’s message is that land
grabbing has put the survival of the Karipuna people at
risk. The text ends by stating that there has been an 87
percent growth in cattle ranching in the last nine years
in the municipality of Porto Velho, where the Karipuna
indigenous land is located, and that soy plantations
tripled in the last decade in the state of Rondonia.
The post ends with three hashtags: #IndigenousLand,
#LandlessQuarantine, and #AgrolsDeath.


https://www.instagram.com/p/CWl7NxTvtxF/
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CARNE E SOJA
PRESSIONAM A TERRA
INDIGENA KARIPUNA

v} MST.org.br

@ movimentosemterra & « Following

@ movimentosemterra & 3 A P>Monitoramento recente feito

pelo povo Karipuna, o Greenpeace Brasil e pelo Conselho
Indigenista Missionario (CIMI) na Terra Indigena Karipuna, em
Rondénia, identificou uma nova frente de desmatamento
naquela regido.

Uma incursdo a campo encontrou 850 hectares de
desmatamento ilegal nos dltimos doze meses dentro da Terra
Indigena — um aumento de 44% em relagao ao periodo anterior.
Por ali, foram encontradas areas com mais de 100 hectares de
corte raso. A grilagem de terras e a destruicdo em larga escala da
floresta colocam em risco a sobrevivéncia do povo Karipuna - e
dos povos que vivem em isolamento voluntério naquela regido.

A producéo de carne e soja pressiona as florestas daquela 4rea: a
pecuaria cresceu 87% no municipio de Porto Velho nos tltimos
nove anos e o territorio voltado & produgéo de soja em
Ronddnia triplicou na tltima década, passando de 111 mil
hectares para 400 mil hectares em 2020.
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Figure 5 Agribusiness is a threat to the Karipuna people. Posted on October 28, 2021.

Source: https://www.instagram.com/p/CVlozTPFAd5/.

Contextual knowledge: Beef and soy are the two
main commodities of Brazilian agribusiness. Brazil is the
world’s largest and second-largest producer of beef and
soybeans, respectively (FAO 2020). ‘Indigenous land’ in
the post refers to the indigenous land whose rights are
stated in the 1988 Federal Constitution (Brazil Const. art.
231 and 232).

Framing analysis: The diagnosis is that agribusiness
is expanding at the cost of indigenous land and the
environment. The post aids the prognosis that peasant-
driven farming must be favored over the agribusiness
model. Reporting the expansion of cattle and soy
plantations adds to the motivation to resist agribusiness
by evoking the urgency of acting. This urgency is amplified
by the image of the burning forest and the emotional
response it attempts to evoke in the audience (Safaian
and Teune 2021).

Indigenous and Quilombo lands are also premised on
a different ontology as compared to the land claimed
by the MST. As Biesecker and Hoffmeister (2010) point
out, indigenous peoples’ claims for land sovereignty
and cultural survival are not aligned with the outcry of
peasants in capitalist-feudal societies that are fixated on
productivity rather than reproductivity. The post succeeds
in linking the indigenous and the landless struggles by
reporting the violations perpetrated by agribusiness,
alongside the effect-hashtag ‘#AgrolsDeath’.

The threats that landless peasants and indigenous
groups share result in similar claims for sovereignty.

However, theyalsohidethepastinstancesofencroachment
that both groups have faced. Indigenous peoples facing
encroaching settlers were a common phenomenon during
the military dictatorship (1964-1985); although Hendlin
(2018) highlights ‘landless peasants as a symptom,
not a cause, of indigenous dispossession’ (p. 120), with
Brazil's economic model to blame for pitting the rural
marginalized against each other and favoring large-scale
production, transnational corporations, and agribusiness
(Jepson 2006; Hendlin 2018).

Today, the political cooperation between the MST and
indigenous peoples has given the landless an important
ally, especially at a time when the preservation of the
Amazon has a powerful status within the international
community. Frame alignment between the two
marginalized groups reveals intersectionality at play
when the expansion of agribusiness threatens both
Indigenous lands and the systemic change in food
production envisioned by the MST.

The MST does not claim a direct representation on
behalf of the indigenous peoples, though the movement
has fought ‘indigenous battles,” such as the Belo
Monte dam construction in Pard, which resulted in the
displacement of over 60,000 indigenous peoples from
flooded land (Hendlin 2018). The post represents political
intersectionality between the MST and Indigenous
peoples when the two allies form political opposition
against agribusiness and reclaim territories despite
ontological and historical differences between them.


https://www.instagram.com/p/CVlozTPFAd5/
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Post 6: South-South cooperation (Figure 6)
Composition: The title of the post reads ‘Literacy and
Agroecology Campaign forms 700 peasants in Zambia.’
The campaign was organized as part of the efforts of the
Samora Machel Brigade of the MST to teach agroecology
to peasants in Kasenengwa, Zambia. The image shows
two women shaking hands at the course’s ‘conclusion
ceremony.’

Contextual knowledge: The Samora Machel Brigade
is one of the MST’s internationalist brigades. MST
activists have formed these brigades, which travel
abroad to engage in humanitarian and development
work together with aligned organizations and political
parties. Internationalist brigades are explained as part
of a positive historical experience of socialism (Rubbo
2012), which strengthens international solidarity among
the working class, which the MST wishes to actively
foster. As of 2022, the MST has active brigades in
Zambia, Venezuela, Haiti, and Palestine (MST 2022). It is
important to mention that in addition to internationalist
brigades, the MST also engages internationally through
the transnational peasant movement Via Campesina
(Bernstein 2014).

Framing analysis: The post confirms that the MST
continues to use the peasant identity to mobilize people.
It shows a rich symbology that enhances the similarities
between the contexts of land justice in Zambia and
Brazil. The audience is presented with two Black women

cogeecece
=

shaking hands, the related references to illiteracy shared
by the rural populations in the two countries, and the use
of agroecology as the farming model shared by peasants
of both countries.

Moreover, the post promotes alignment between
the moral superiority of providing humanitarian
work to fellow peasants and the leftist ideology of
the movement. The MST has not changed its political
ideology, and its international agrarian partnerships are
pertinent examples. The campaign was named after
the leader of the Socialist Party (SP) of Zambia, Fred
M’membe. Such a relationship between the MST and
leftist political parties is not new. In Brazil, it is better
represented by close cooperation between the MST and
the Workers Party (PT). Vergara-Camus (2014) describes
the MST as being too pragmatic toward institutional
politics, further stating that the movement prefers to
use political parties to wage battles, ‘even if it means
sacrificing the possibility of more far-reaching change’
(256).

The name of the Brazilian pedagogue Paulo Freire
endorses the repertoire of motivation. Freire was
renowned for his activism for the marginalized and
was an important figure in the liberation theology
movement in Brazil, also mentioned in Post 4. The
post is written in both English and Portuguese, as
its intended audience is not the Brazilian public
alone.

@ movimentosemterra & « Following

@2z Literacy and agroecology Campaign trains 700
peasants in Zambia

P> 5] On Saturday morning, 27, about 700 farmers from
Eastern Province in Zambia received their literacy and
agroecology certificates during the official political act of
graduation of this first phase of the Fred M'membe
Literacy and Agroecology Campaign in Kasenengwa.

B8 % Aiming to teach 2,000 male and female workers
from the countryside and the city to read and write in the
official language of the country, English, the Campaign
coordinated by the Internationalist Brigade of the MST
Samora Machel and the Socialist Party (SP), began in May
this year. Based on the method Speak, Read and Write
Words and the World, the Campaign took place in three
provinces of the country: Lusaka, Eastern and Western.

83 Iris Pacheco

#LiteracyCampaign #Agroecology #BikesForZambia
#PauloFreireCentenary

00!
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= 3,255 likes

@ Add a comment

Figure 6 Literacy and agroecology campaign in Zambia. Posted on November 28, 2021.

Source: https://www.instagram.com/p/CWO0geIwLu7W/.


https://www.instagram.com/p/CW0geIwLu7W/

de Melo Iberoamericana - Nordic Journal of Latin American and Caribbean Studies DOI: 10.16993/iberoamericana.622 130

DISCUSSION

At first glance, the initial reflection gained from the
analysis conducted in this study is that the MST has been
subjectedtothe ‘postmodernturn’ (Tarlau 2018) following
the critiques of Laclau and Mouffe (1985) and Castells
(2009). These authors emphasized that class-based
mobilization, such as the one centered on peasants, was
unable to include nuances of social diversity. However,
the MST has not completely abandoned the peasantry
or the traditional class analysis. The movement has
been disrupting the peasant as a monolithic category
without disrupting the peasantry altogether. When
casting individuals as ‘peasants’ or ‘landless,” the MST is
concerned with fostering a message of diversity among
its members, as illustrated in Post 1 and in hashtags such
as #LandlessLGBT and #LandlessWomen.

The core framing tasks of diagnosis, prognosis, and
motivation remain largely informed by condemning the
impositions of agribusiness—including dispossession,
pesticides, deforestation, monocropping, and land
concentration—and proposing solutions through visions
of agroecology, community building, and social justice.
Bernstein’s (2014) critique of peasant movements as
overplaying binaries between peasants and capital can
be considered valid thus far. However, these binaries
have been invigorated by the characterization of women,
sexual and gender minorities, quilombolas, indigenous
peoples, and African Brazilians as rural actors aiding
in the moral superiority of an intersectional landless
against agribusiness.

There exist limitations concerning what can be inferred
from this study regarding intersectionality in the MST.
Eventhoughthis study has scrutinized postsin connection
with contextual knowledge, and presented empirical
evidence from other academic texts, the analysis results
cannot provide a substantial qualitative assessment of
how these claims of representation are being played
out at the local level. However, it is possible to look at
Instagram posts in relation to MST’s internal structure.
Owing to the formalization of the gender sector in 2000
and the LGBT collective in 2017 (Mariano and Paz 2018),
it is noticeable that women and the LGBT community are
two groups in which frame alignment processes have
advanced substantially inside the political structure of
the MST. Consequently, intersectional identities such as
‘landless women’ (Post 2) and ‘landless LGBT’ (Post 3) have
emerged in the organization and are materialized in the
MST’s Instagram posts, as the frequency of the hashtags
#LandlessWomen and #LandlessLGBT suggests.

Other groups, such as Quilombo (Post 4) and
indigenous peoples (Post 5), have not been given formal
spaces in the movement. Instead, their struggles
and vocabularies of motivation are bridged into one
contingent ‘Other’ to capitalist agriculture. There are still
strong political intersectionalities at play when the MST

mobilizes against territory dispossession despite the lack
of direct representation of Quilombo and Indigeneity.
Peasants, Quilombo, and Indigenous identities are
premised on different ontological bases, yet, the MST is
capable of utilizing the national constitution to advance
its popular agrarian reform by building a coalition across
different identities in a joint search for systemic change.

The current message conveyed by the MST through
the analyzed data largely conforms with Marxist feminist
theories, which propose that marginalized groups and
nature have been underplayed or turned into a resource
for profit (Moeckli and Braun 2001; Giménez 2018). The
coalition alignment among peasants and identity-based
movements suggests the fusion of traditional class-
based mobilizations and identities as an organizing
principle (Kelly 1998; Heery 2018). As the representation
of diversity on social media does not automatically
translate into intersectionality (Mohanty 2013; Salem
2018), this study encourages further ethnographic
research and triangulation with existing literature on
these specific intersections. The analyzed posts covered
broad issues of land justice in Brazil and each post has
the potential to become a case study on its own. The
granularity of MTS’s claims of representation on behalf
of an ‘intersectional peasantry’ is still being investigated.

The peasantry is a category that requires special
attention because its definition is often elusive and the
resources for framing it are plentiful. In her influential
work on the landless in Brazil, Wolford (2010) describes
that ‘peasant’ is not an objective identity with
unchanging elements: ‘peasantness is a relationship,
an identity that exists not in any organic, a priori sense,
but rather in relation to people who are not peasants’ (p.
71). Peasantness can include categories such as small-
and medium-scale farmers, waged rural workers, the
landless, indigenous communities, and the rural poor
engaging in different types of farming (Bernstein 2014).
MST’s framings rely significantly on the understanding
of peasantness as a relationship to evoke cohesiveness
among its imagined community. This can be observed in
its deft pairing of the landless and indigenous peoples
(Post 5), despite historical and ontological tensions
(Biesecker and Hoffmeister 2010; Hendlin 2018).
Moreover, ‘peasant’is anidentity that can be easily scaled
up and down (Wolford 2010) to represent both localized
realities, such as the romantic love of two male farmers
(Post 3), or a global network of activists (Post 6) brought
together across national borders, as proposed by Davis
(2016). Possible hypotheses to be generated from this
study concern to what extent these frame alignments
are overcoming the loss of emancipatory character that
intersectionality has suffered (Hancock 2007, Mohanty
2013, Salem 2018, and Reed 2019).

Instagram is also a fertile ground from which the MST
can approximate different fragmented struggles across
space and time. This can be observed by how it has
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linked the largely urban-centric LGBT movement to the
vision of rurality and agroecology (Post 3) and recalled
the historical figure of the Quilombo hero Zumbi dos
Palmares in the contemporary events of BLM (Post 4).
Lastly, the reliance on constitutional rights makes
the MST an interesting arena to investigate political
intersectionality. The right to occupy unproductive land
has historically been understood as the right of the rural
poor without considering the entrenched exclusions in
such a policy. Consequently, gender disparities in the
distribution of land, heteronormative visions of family
farming, and the colorlessness of agrarian politics were all
embedded in the historical foundation of the MST and the
political arena it navigated. Today, the MST has allegedly
taken steps toward a transformative reframing that
enables it to maneuver the political apparatus available
to advance its popular agrarian reform. Intersecting
different struggles uncovers the complex patterns of
exclusion in rural Brazil, and it also allows the MST to
pull from a wider vocabulary of motivation anchored on
ethnicity, gender, sexuality, and environmentalism.

CONCLUSION

This study uses David Snow’s framing analysis to examine
the MST’s ability to narrate the landless on Instagram.
Via the analysis of six Instagram posts published by the
MST, this study has explored the organization’s adoption
of gender and sexual diversity, gender equality, ethnicity,
and agroecology into its political ideology—all of which
have provided the movement with new entry points to
address land justice in Brazil. These new interpretations
of land inequality, in addition to granting strategic
political currency to the MST, have led to the surfacing
of important issues that were left largely unaddressed
by the movement’s original conceptual architecture,
which relied solely on peasants vs. capital in traditional
class analysis. This study presents the argument that the
MST has been formulating, as well as benefiting from
much-needed forms of reinterpreting land inequality
without fundamentally changing its core framing tasks
of diagnosis, prognosis, and motivation, which remain
aligned with the movement’s Marxist ideology.

The representative claims framed on Instagram
are worth analyzing to capture a comprehensive
picture of a ‘new’ imagined landless and how this has
been communicated to broader audiences. The MST’s
Instagram account is a multimodal site of communication
in which these claims of representation are condensed
and conveyed through images and text that attempt to
evoke cognitive and emotional responses in the audience.
I emphasize the need for further investigation regarding
how these representative claims are being played out
at the local level. Such studies would narrow the gap
between what is framed online and the multitude of local

experiences in a country as large and diverse as Brazil.
Nevertheless, the MST’s Instagram posts carry aninherent
knowledge about intersectional activism on behalf of land
justice and marginalized groups that is separated from—
but intertwined with—traditional forms of activism such
as street protests and land squatting. Thus, I encourage
interested readers to engage with the topic by searching
on Instagram for hashtags such as #LGBTSemTerra,
#MulheresSemTerra, and #AgroecologiaEOCaminho. This
new intersectional peasantry has invigorated the MST’s
conceptual architecture, consequently revealing how
to frame and enact successful agrarian mobilization in
Brazil and elsewhere.
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